[B1RX : HHFELE (T) | REXHE
PR | R SR ()
Thesis (B.A): Buddhist Philosophy of Hope (II)
PEERAN © 2R
O 155
FRRMERE © — O N EME I A
FEREERT ¢ EHA= (9:10-10:00)
= TR AR E—
Office hours: FEHI " (1:20-3:10), EHITL (4:30-5:20), @A AAKJFRIEITE L0512 (&
Aer AR E 1855 - )
BTEF ¢ tsaiyt@ntu.edu.tw
44wk : http://cecms.ntu.edu.tw/tsaiyt/
[RAezimit]
BERERPTEERE - ASME R a2 B W EmEn R T  Fral 2Rt 4 antd:
SAHVE RS - — RV EGAIEKIE  ASRIE DRV 37 & R @it - IR IRy A e
FHE > L HEKENAE - A2 FIRREPETE - FE2E . DUFHZIRR ENIEES
RyE 5 NEEER > R R0 E it e A it -
(42 B4%]
EoGEFTERME - I EER LN =T EAAE © (1) HRFE - L2812 )imY
Jiik e (2) WNFE - BRIFHBUFENRE T ABEREREF o 3) BT E SR
TEHERENER - R -

[2z% K]
TEEMREMREL - e - PR - 5~ B -
(CpsE=2=3ED

SEA0 T ERARHERE ) TS

[RlcaarET7=0] P B3R 60% ~ HIR#EE 40% -

B EOREE — (S H AR R & -

(o2t ]

Z1752018/09/12 [ BErFE ) : Empty

55252018/03/07 [ BorH ) : IEEAY (IEWERY) FE * MN 4L (DAr&E)

(rPER41 - YDRIZE) (MN 41: Saleyyaka-sutta ) Bhikkhu Nanamoli, Bhikkhu Bodhi (tr.), “41:
Saleyyaka Sutta—The Brahmins of Sala,” The Middle Length Discourses of the Buddha,
Somerville: Wisdom, 2005, pp. 379-385. fHEEEHZEA @ (FEfT24K - 551042, 104348 )
T. 99, vol. 2, pp. 272¢-273b; (hE[42 - ¥HZEFZLE) (MN 42: Veraiijaka-sutta ) Bhikkhu
Nanamoli, Bhikkhu Bodhi (tr.), “42: Veraiijjaka Sutta-The Brahmins of Verafja,” The Middle
Length Discourses of the Buddha, Somerville: Wisdom, 2005, p. 386.

* MN 41 (774X ) : ... 14. “And how, householders, are there three kinds of mental conduct

in accordance with the Dhamma, righteous conduct? Here someone is not covetous; he



does not covet the wealth and property of others thus: ‘Oh, may what belongs to another be
mine!” His mind is without ill will and he has intentions free from hate thus: ‘May these
beings be free from enmity, affliction and anxiety! May they live happily!’ He has right view,
undistorted vision, thus: ‘There is what is given and what is offered and what is sacrificed;
there is fruit and result of good and bad actions; there is this world and the other world; there
is mother and father; there are beings who are reborn spontaneously; there are good and
virtuous recluses and brahmins in the world who have themselves realised by direct
knowledge and declare this world and the other world.” That is how there are three kinds of
mental conduct in accordance with the Dhamma, righteous conduct. So, householders, it is by
reason of such conduct in accordance with the Dhamma, by reason of such righteous conduct
that some beings here, on the dissolution of the body, after death, reappear in a happy
destination, even in the heavenly world.

15. “If, householders, one who observes conduct in accordance with the Dhamma, righteous
conduct, should wish: ‘Oh, that on the dissolution of the body, after death, I might reappear
in the company of well-to-do nobles!” it is possible that, on the dissolution of the body, after
death, he will reappear in the company of well-to-do nobles. Why is that? Because he
observes conduct that is in accordance with the Dhamma, righteous conduct.

16-17. “If, householders, one who observes conduct in accordance with the Dhamma,
righteous conduct, should wish: ‘Oh, that on the dissolution of the body, after death, I might
reappear in the company of well-to-do brahmins!...in the company of well-to-do
householders!” it is possible that, on the dissolution of the body, after death, he will reappear
in the company of well-to-do householders. Why is that? Because he observes conduct that is
in accordance with the Dhamma, righteous conduct.

18-42. “If, householders, one who observes conduct in accordance with the Dhamma,
righteous conduct, should wish: ‘Oh, that on the dissolution of the body, after death, I might
reappear in the company of the gods of the heaven of the Four Great Kings!...in the company
of the gods of the heaven of the Thirty-three...the Yama gods...the gods of the Tusita
heaven...the gods who delight in creating...the gods who wield power over others’
creations...the gods of Brahma’s retinue...the gods of Radiance ...the gods of Limited
Radiance...the gods of Immeasurable Radiance...the gods of Streaming Radiance...the gods
of Glory...the gods of Limited Glory...the gods of Immeasurable Glory...the gods of
Refulgent Glory...the gods of Great Fruit...the Aviha gods...the Atappa gods...the Sudassa
gods...the Sudasst gods...the Akanitth a gods...the gods of the base of infinite space...the
gods of the base of infinite consciousness...the gods of the base of nothingness...the gods of
the base of neither-perception-nor-non-perception!” it is possible that on the dissolution of the
body, after death, he will reappear in the company of the gods of the base of
neither-perception-nor-non-perception. Why is that? Because he observes conduct in

accordance with the Dhamma, righteous conduct.



43. “If, householders, one who observes conduct in accordance with the Dhamma, righteous
conduct, should wish: ‘Oh, that by realising for myself with direct knowledge I might here
and now enter upon and abide in the deliverance of mind and deliverance by wisdom that are
taintless with the destruction of the taints!’ it is possible that, by realising for himself with
direct knowledge, he will here and now enter upon and abide in the deliverance of mind and
deliverance by wisdom that are taintless with the destruction of the taints. Why is that?
Because he observes conduct in accordance with the Dhamma, righteous conduct.”

44, When this was said, the brahmin houscholders of Sala said to the Blessed One:
“Magnificent, Master Gotama! Magnificent, Master Gotama! Master Gotama has made the
Dhamma clear in many ways, as though he were turning upright what had been overthrown,
revealing what was hidden, showing the way to one who was lost, or holding up a lamp in the
darkness for those with eyesight to see forms. We go to Master Gotama for refuge and to the
Dhamma and to the Sangha of bhikkhus. From today let Master Gotama accept us as lay

followers who have gone to him for refuge for life.”

F3#H2018/03/14 [ BiyLERE ) B (IEHE) BETHIRYErs - SN41.09 (R TEIE
&)

* AR (HHIESD) (Samyutta Nikaya ) Z (ERITEMEELL ) (Acela-kassapa-sutta ) Bhikkhu
Bodhi (tr.), “SN 41.09,” The Connected Discourses of the Buddha, Boston: Wisdom, 2000, pp.
128-1330. FHEEESEA © (FEfELK - 55734E) » T. 99, vol. 2, p. 152a-b.

* SN 41.09 #FRATEMEELK ): Now on that occasion the naked ascetic Kassapa, who in lay life
had been an old friend of Citta the householder, had arrived in Macchikasanda. Citta the
householder heard about this and approached the naked ascetic Kassapa. He exchanged
greetings with him and, when they had concluded their greetings and cordial talk, he sat down
to one side and said to him:

“How long has it been, Venerable Kassapa, since you went forth?”

“It has been thirty years, householder, since I went forth.”

“In these thirty years, venerable sir, have you attained any superhuman distinction in
knowledge and vision worthy of the noble ones, any dwelling in comfort?”

“In these thirty years since I went forth, householder, I have not attained any superhuman
distinction in knowledge and vision worthy of the noble ones, no dwelling in comfort, but
only nakedness, and the shaven head, and the brush for cleaning my seat.”

When this was said, Citta the householder said to him: “It is wonderful indeed, sir! It is
amazing indeed, sir! How well expounded is the Dhamma in that, after thirty years, you have
not attained any superhuman distinction in knowledge and vision worthy of the noble ones, no
dwelling in comfort, but only nakedness, and the shaven head, and the brush for cleaning your
seat.”

“But, householder, how long has it been it since you became a lay follower?”



“In my case too, venerable sir, it has been thirty years.”

“In these thirty years, householder, have you attained any superhuman distinction in
knowledge and vision worthy of the noble ones, any dwelling in comfort?”

“How could I not, venerable sir? For to whatever extent I wish, secluded from sensual
pleasures, secluded from unwholesome states, I enter and dwell in the first jhana, which is
accompanied by thought and examination, with rapture and happiness born of seclusion. Then,
to whatever extent I wish, with the subsiding of thought and examination, I enter and dwell
in the second jhana.... Then, to whatever extent I wish, with the fading away as well of
rapture...l enter and dwell in the third jhana....Then, to whatever extent I wish, with the
abandoning of pleasure and pain...I enter and dwell in the fourth jhana. Further, if I were to
die before the Blessed One does, it would not be surprising if the Blessed One were to
declare of me: ‘There is no fetter bound by which Citta the householder could return to this
world.””

When this was said, the naked ascetic Kassapa said to Citta the householder: “It is wonderful
indeed, sir! It is amazing indeed, sir! How well expounded is the Dhamma, in that a layman
clothed in white can attain a superhuman distinction in knowledge and vision worthy of the
noble ones, a dwelling in comfort. May I receive the going forth in this Dhamma and
Discipline, may I receive the higher ordination?”

Then Citta the householder took the naked ascetic Kassapa to the elder bhikkhus and said to
them: “Venerable sirs, this naked ascetic Kassapa is an old friend of ours from lay life. Let the
elders give him the going forth, let them give him the higher ordination. I will be zealous in
providing him with robes, almsfood, lodging, and medicinal requisites.”

Then the naked ascetic Kassapa received the going forth in this Dhamma and Discipline, he
received the higher ordination. And soon, not long after his higher ordination, dwelling alone,
withdrawn, diligent, ardent, and resolute, the Venerable Kassapa, by realizing it for himself
with direct knowledge, in this very life entered and dwelt in that unsurpassed goal of the holy
life for the sake of which clansmen rightly go forth from the household life into homelessness.
He directly knew: “Destroyed is birth, the holy life has been lived, what had to be done has
been done, there is no more for this state of being.” And the Venerable Kassapa became one

of the arahants.

$F43H2018/03/21 [ BT ERE ) © Ik (IEME) B EhRYEr L © SN 52.01 (JERaddss—)
* HIEE (HHREER)  (Samyutta Nikaya) 2 (¥BatS$sE— ) (Pathama-rahogata-sutta )
Bhikkhu Bodhi (tr.), “SN 52.01,” The Connected Discourses of the Buddha, Boston: Wisdom,
2000, pp. 1750-1752. FHEAEEEA @ CFEFTEEE - 55535, 5364 ) > T. 99, vol. 2, p. 139a-c.
* SN 52.01( J&RE 4% 55— ): Thus have I heard. On one occasion the Venerable Anuruddha was
dwelling at Savatthi in Jeta’s Grove, Anathapindika’s Park. Then, while the Venerable

Anuruddha was alone in seclusion, a reflection arose in his mind thus: “Those who have



neglected these four establishments of mindfulness have neglected the noble path leading to
the complete destruction of suffering. Those who have undertaken these four establishments
of mindfulness have undertaken the noble path leading to the complete destruction of
suffering.”

Then the Venerable Mahamoggallana, having known with his own mind the reflection in the
Venerable Anuruddha’s mind, just as quickly as a strong man might extend his drawn-in arm
or draw in his extended arm, appeared in the presence of the Venerable Anuruddha and said to
him:

“To what extent, friend Anuruddha, have these four establishments of mindfulness been
undertaken by a bhikkhu?”’

“Here, friend, a bhikkhu dwells contemplating the nature of origination in the body internally;
he dwells contemplating the nature of vanishing in the body internally; he dwells
contemplating the nature of origination and vanishing in the body internally—ardent, clearly
comprehending, mindful, having removed covetousness and displeasure in regard to the
world.

“He dwells contemplating the nature of origination in the body externally; he dwells
contemplating the nature of vanishing in the body externally; he dwells contemplating the
nature of origination and vanishing in the body externally—ardent, clearly comprehending,
mindful, having removed covetousness and displeasure in regard to the world.

“He dwells contemplating the nature of origination in the body internally and externally; he
dwells contemplating the nature of vanishing in the body internally and externally; he dwells
contemplating the nature of origination and vanishing in the body internally and
externally—ardent, clearly comprehending, mindful, having removed covetousness and
displeasure in regard to the world.

“If he wishes: ‘May I dwell perceiving the repulsive in the unrepulsive,” he dwells perceiving
the repulsive therein. If he wishes: ‘May I dwell perceiving the unrepulsive in the repulsive,’
he dwells perceiving the unrepulsive therein. If he wishes: ‘May I dwell perceiving the
repulsive in the unrepulsive and in the repulsive,” he dwells perceiving the repulsive therein.
If he wishes: ‘May I dwell perceiving the unrepulsive in the repulsive and in the unrepulsive,’
he dwells perceiving the unrepulsive therein. If he wishes: ‘Avoiding both the unrepulsive
and the repulsive, may I dwell equanimously, mindful and clearly comprehending,’ then he
dwells therein equanimously, mindful and clearly comprehending.

“He dwells contemplating the nature of origination ... the nature of vanishing ... the nature of
origination and vanishing in feelings internally ... in feelings externally ... in feelings
internally and externally—ardent, clearly comprehending, mindful, having removed
covetousness and displeasure in regard to the world.

“If he wishes: ‘May I dwell perceiving the repulsive in the unrepulsive,” he dwells perceiving

the repulsive therein.... If he wishes: ‘Avoiding both the unrepulsive and the repulsive, may I



dwell equanimously, mindful and clearly comprehending,” then he dwells therein
equanimously, mindful and clearly comprehending.

“He dwells contemplating the nature of origination ... the nature of vanishing ... the nature of
origination and vanishing in mind internally ... in mind externally ... in mind internally and
externally—ardent, clearly comprehending, mindful, having removed covetousness and
displeasure in regard to the world.

“If he wishes: ‘May I dwell perceiving the repulsive in the unrepulsive,” he dwells perceiving
the repulsive therein.... If he wishes: ‘Avoiding both the unrepulsive and the repulsive, may I
dwell equanimously, mindful and clearly comprehending,” then he dwells therein
equanimously, mindful and clearly comprehending.

“He dwells contemplating the nature of origination ... the nature of vanishing ... the nature of
origination and vanishing in phenomena internally ... in phenomena externally ... in
phenomena internally and externally—ardent, clearly comprehending, mindful, having
removed covetousness and displeasure in regard to the world.

“If he wishes: ‘May I dwell perceiving the repulsive in the unrepulsive,” he dwells perceiving
the repulsive therein.... If he wishes: ‘Avoiding both the unrepulsive and the repulsive, may I
dwell equanimously, mindful and clearly comprehending,” then he dwells therein
equanimously, mindful and clearly comprehending.

“It is in this way, friend, that these four establishments of mindfulness have been undertaken
by a bhikkhu.”

55538 2018/03/28 (BT ) : IEM (IEME) BEFEINYEFE : MN 73 (EEEREL)
(FPERT3 - BEREREE Y(MN 73: Mahd-vacchagotta-sutta )Bhikkhu Nanamoli, Bhikkhu Bodhi

(tr.), “73: Mahavacchagotta Sutta—The Greater Discourse to Vacchagotta,” The Middle

Length Discourses of the Buddha, Somerville: Wisdom, 2005, pp. 595-602. FHEE{HEAS : (

&4 - 559644K) > T. 99, vol. 2, pp. 246b-247c.

* MN 73 (ZEJERLK ) @ ... 18. “In that case, Vaccha, develop further two things: serenity and

insight. When these two things—serenity and insight—are developed further, they will lead to
the penetration of many elements.

19. “To the extent that you may wish: ‘May I wield the various kinds of supernormal power:
having been one, may I become many; having been many, may I become one; may I appear
and vanish; may I go unhindered through a wall, through an enclosure, through a mountain,
as though through space; may I dive in and out of the earth as though it were water; may I
walk on water without sinking as though it were earth; seated cross-legged, may I travel in
space like a bird; with my hand may I touch and stroke the moon and sun so powerful and
mighty; may I wield bodily mastery even as far as the Brahma-world’—you will attain the
ability to witness any aspect therein, there being a suitable basis.

20. “To the extent that you may wish: ‘May I, with the divine ear element, which is purified



and surpasses the human, hear both kinds of sounds, the divine and the human, those that are
far as well as near’—you will attain the ability to witness any aspect therein, there being a
suitable basis.

21. “To the extent that you may wish: ‘May I understand the minds of other beings, of other
persons, having encompassed them with my own mind. May I understand a mind affected by
lust as affected by lust and a mind unaffected by lust as unaffected by lust; may I understand a
mind affected by hate as affected by hate and a mind unaffected by hate as unaffected by hate;
may I understand a mind affected by delusion as affected by delusion and a mind unaffected
by delusion as unaffected by delusion; may I understand a contracted mind as contracted and
a distracted mind as distracted; may I understand an exalted mind as exalted and an unexalted
mind as unexalted; may I understand a surpassed mind as surpassed and an unsurpassed mind
as unsurpassed; may I understand a concentrated mind as concentrated and an unconcentrated
mind as unconcentrated; may I understand a liberated mind as liberated and an unliberated
mind as unliberated’—you will attain the ability to witness any aspect therein, there being a
suitable basis.

22. “To the extent that you may wish: ‘May I recollect my manifold past lives, that is, one
birth, two births...(as Sutta 51, §24)...Thus with their aspects and particulars may I recollect
my manifold past lives’—you will attain the ability to witness any aspect therein, there being
a suitable basis.

23. “To the extent that you may wish: ‘May I, with the divine eye, which is purified and
surpasses the human, see beings passing away and reappearing, inferior and superior, fair and
ugly, fortunate and unfortunate...(as Sutta 51, §25)...and may I understand how beings pass
on according to their actions’—you will attain the ability to witness any aspect therein, there
being a suitable basis.

24. “To the extent that you may wish: ‘May I, by realising for myself with direct knowledge,
here and now enter upon and abide in the deliverance of mind and deliverance by wisdom that
are taintless with the destruction of the taints’—you will attain the ability to witness any
aspect therein, there being a suitable basis.”

25. Then the venerable Vacchagotta, having delighted and rejoiced in the Blessed One’s
words, rose from his seat, and after paying homage to the Blessed One, keeping him on his
right, he departed.

2H64E2018/04/04 [ BECERE ) © FLEEH

F71H2018/04/11 (BT )+ ==Bk » =fi#fer : (S8 - EEmslu+7
64K ) » T. 125, vol. 2, p. 773b-c. FHEAEEEA © (FH[E4E - 552364%) » T. 99, vol. 2, pp.
57b; (FER1S1 - FEHEELS) (MN 151: Pinda-pata-parisuddhi-sutta ) Bhikkhu Nanamoli,
Bhikkhu Bodhi (tr.), “122: Pindapataparisuddhi Sutta—The Purification of Almsfood,” The
Middle Length Discourses of the Buddha, Somerville: Wisdom, 2005, pp. 1143-1146.
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* EHIEE (AHFEES)  (Samyutta Nikdaya) 2 (ZWI5-FHIALE ) (Putta-mamsa-sutta)
Bhikkhu Bodhi (tr.), “SN 12.63,” The Connected Discourses of the Buddha, Boston: Wisdom,
2000, pp. 597-599. fHEAEZEA @ (FEfTE4K - 2537348) > T. 99, vol. 2, p. 102b-c.

* SN 12.63 ( EEYIEL-FAY ALK ) : At Svattl. “Bhikkhus, there are these four kinds of nutriment
for the maintenance of beings that have already come to be and for the assistance of those
about to come to be. What four? The nutriment edible food, gross or subtle; second, contact;
third, mental volition; fourth, consciousness. These are the four kinds of nutriment for the
maintenance of beings that have already come to be and for the assistance of those about to
come to be.

“And how, bhikkhus, should the nutriment edible food be seen? Suppose a couple, husband
and wife, had taken limited provisions and were travelling through a desert. They have with
them their only son, dear and beloved. Then, in the middle of the desert, their limited
provisions would be used up and exhausted, while the rest of the desert remains to be crossed.
The husband and wife would think: ‘Our limited provisions have been used up and exhausted,
while the rest of this desert remains to be crossed. Let us kill our only son, dear and beloved,
and prepare dried and spiced meat. By eating our son’s flesh we can cross the rest of this
desert. Let not all three of us perish!’

“Then, bhikkhus, the husband and wife would kill their only son, dear and beloved, prepare



dried and spiced meat, and by eating their son’s flesh they would cross the rest of the desert.
While they are eating their son’s flesh, they would beat their breasts and cry: ‘Where are you,
our only son? Where are you, our only son?’

“What do you think, bhikkhus? Would they eat that food for amusement or for enjoyment or
for the sake of physical beauty and attractiveness?”

“No, venerable sir.”

“Wouldn’t they eat that food only for the sake of crossing the desert?”

“Yes, venerable sir.”

“It is in such a way, bhikkhus, that I say the nutriment edible food should be seen. When the
nutriment edible food is fully understood, lust for the five cords of sensual pleasure is fully
understood. When lust for the five cords of sensual pleasure is fully understood, there is no
fetter bound by which a noble disciple might come back again to this world.

“And how, bhikkhus, should the nutriment contact be seen? Suppose there is a flayed cow. If
she stands exposed to a wall, the creatures dwelling in the wall would nibble at her. If she
stands exposed to a tree, the creatures dwelling in the tree would nibble at her. If she stands
exposed to water, the creatures dwelling in the water would nibble at her. If she stands
exposed to the open air, the creatures dwelling in the open air would nibble at her. Whatever
that flayed cow stands exposed to, the creatures dwelling there would nibble at her.

“It is in such a way, bhikkhus, that I say the nutriment contact should be seen. When the
nutriment contact is fully understood, the three kinds of feeling are fully understood. When
the three kinds of feeling are fully understood, I say, there is nothing further that a noble
disciple needs to do.

“And how, bhikkhus, should the nutriment mental volition be seen? Suppose there is a
charcoal pit deeper than a man’s height, filled with glowing coals without flame or smoke. A
man would come along wanting to live, not wanting to die, desiring happiness and averse to
suffering. Then two strong men would grab him by both arms and drag him towards the
charcoal pit. The man’s volition would be to get far away, his longing would be to get far
away, his wish would be to get far away [from the charcoal pit]. For what reason? Because
he knows: ‘I will fall into this charcoal pit and on that account I will meet death or deadly
suffering.’

“It is in such a way, bhikkhus, that I say the nutriment mental volition should be seen.
When the nutriment mental volition is fully understood, the three kinds of craving are fully
understood. When the three kinds of craving are fully understood, I say, there is nothing
further that a noble disciple needs to do.

“And how, bhikkhus, should the nutriment consciousness be seen? Suppose they were to
arrest a bandit, a criminal, and bring him before the king, saying: ‘Sire, this man is a bandit, a
criminal. Impose on him whatever punishment you wish.” The king says to them: ‘Go, men, in

the moming strike this man with a hundred spears.” In the morning they strike him with a
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hundred spears. Then at noon the king asks: ‘Men, how’s that man?’—Still alive, sire.’—Then
g0, and at noon strike him with a hundred spears.” At noon they strike him with a hundred
spears. Then in the evening the king asks: ‘Men, how’s that man?’—*Still alive, sire.” —‘Then
g0, and in the evening strike him with a hundred spears.’ In the evening they strike him with a
hundred spears.

“What do you think, bhikkhus? Would that man, being struck with three hundred spears,
experience pain and displeasure on that account?”

“Venerable sir, even if he were struck with one spear he would experience pain and
displeasure on that account, not to speak of three hundred spears.”

“It is in such a way, bhikkhus, that I say the nutriment consciousness should be seen. When
the nutriment consciousness is fully understood, name-and-form is fully understood. When
name-and-form is fully understood, I say, there is nothing further that a noble disciple needs

to do.”

5001810425 (FITEEHE )+ LASHBRBHRGATTAE MR © SN4LO6 ((IAETFAL
B

* OANEE (HEFEER)  (Samyutta Nikaya) 2 (MEEZEEEE ") (Dutiya-kamabhi-sutta) :
Bhikkhu Bodhi (tr.), “SN 41.06,” The Connected Discourses of the Buddha, Boston: Wisdom,
2000, pp. 1322-1324. FHEIEZEAR © (FEME24E - §556858) > T.99, vol. 2, p. 150a-c.

* SN 41.06( fNFEF48EE — ): ... Saying, “Good, venerable sir,”... he then asked him a further
question: “Venerable sir, when a bhikkhu is emerging from the attainment of the cessation of
perception and feeling, which of these things arises first in him: the bodily formation, the
verbal formation, or the mental formation?”

“Householder, when a bhikkhu is emerging from the attainment of the cessation of perception
and feeling, first the mental formation arises, after that the bodily formation, and after that the
verbal formation.”

Saying, “Good, venerable sir,”... he then asked him a further question: “Venerable sir, when a
bhikkhu has emerged from the attainment of the cessation of perception and feeling, how
many kinds of contact touch him?”

“Householder, when a bhikkhu has emerged from the attainment of the cessation of
perception and feeling, three kinds of contact touch him: emptiness-contact (suifiato
phasso fi N @ ~ ZE fi& ), signless-contact (animitto phasso fi& & FH ~ 4 fH i ),
undirected-contact (appanihito phasso fEiEFTA ~ fHEFHE).”

Saying, “Good, venerable sir,”... he then asked him a further question: “Venerable sir, when a
bhikkhu has emerged from the attainment of the cessation of perception and feeling, towards
what does his mind slant, slope, and incline?”’

“Householder, when a bhikkhu has emerged from the attainment of the cessation of

perception and feeling, his mind slants, slopes, and inclines towards seclusion.”
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“Good, venerable sir,” Citta the householder said. Then, having delighted and rejoiced in the
Venerable Kamabhii’s statement, he asked him a further question: “Venerable sir, how many
things are helpful for the attainment of the cessation of perception and feeling?”’

“Indeed, householder, you are asking last what should have been asked first; but still I will
answer you. For the attainment of the cessation of perception and feeling, two things are

helpful: serenity and insight.”
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