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P AR )~ [ 7SR ]
* EHEE (HHIEES)  (Samyutta Nikaya) 2 [z 288 ) (Arahanta-sutta) ~ (55
¥ & ) ( Sambuddha-sutta ) ~ b P9 & & M & % — )
( Pathama-samana-brahmana-sutta ) * Bhikkhu Bodhi (tr.), “SN 48.27,” “SN 48.28,”
“SN 48.29,” The Connected Discourses of the Buddha, Boston: Wisdom, 2000, pp.
1678-1679.
* SN 48.27 ([ 54% ) : “Bhikkhus, there are these six faculties. What six? The eye
faculty, the ear faculty, the nose faculty, the tongue faculty, the body faculty, the mind
faculty.
“When, bhikkhus, having understood as they really are the gratification, the danger,
and the escape in the case of these six faculties, a bhikkhu is liberated by nonclinging,
then he is called a bhikkhu who is an arahant, one whose taints are destroyed, who has
lived the holy life, done what had to be done, laid down the burden, reached his own
goal, utterly destroyed the fetters of existence, one completely liberated through final
knowledge.”
* SN 48.28 (424X ) : “Bhikkhus, there are these six faculties. What six? The eye
faculty, the ear faculty, the nose faculty, the tongue faculty, the body faculty, the mind
faculty.
“So long, bhikkhus, as I did not directly know as they really are the origin and the
passing away, the gratification, the danger, and the escape in the case of these six
faculties, I did not claim to have awakened to the unsurpassed perfect enlightenment
in this world with its devas, Mara, and Brahma, in this generation with its ascetics and
brahmins, its devas and humans. But when I directly knew all this as it really is, then I
claimed to have awakened to the unsurpassed perfect enlightenment in this world with
its devas, Mara, and Brahma, in this generation with its ascetics and brahmins, its
devas and humans.
“The knowledge and vision arose in me: ‘Unshakable is my liberation of mind; this is
my last birth; now there is no more renewed existence.’”
* SN 48.29 ( /DPHZEEZEFT 4% 53— ) : “Bhikkhus, there are these six faculties. What six?
The eye faculty, the ear faculty, the nose faculty, the tongue faculty, the body faculty,
the mind faculty.
“Those ascetics or brahmins, bhikkhus, who do not understand as they really are the
gratification, the danger, and the escape in the case of these six faculties: these I do
not consider to be ascetics among ascetics or brahmins among brahmins, and these

venerable ones do not, by realizing it for themselves with direct knowledge, in this



very life enter and dwell in the goal of asceticism or the goal of brahminhood.

“But, bhikkhus, those ascetics and brahmins who understand these things: these I
consider to be ascetics among ascetics and brahmins among brahmins, and these
venerable ones, by realizing it for themselves with direct knowledge, in this very life
enter and dwell in the goal of asceticism and the goal of brahminhood.”

( ZEfHhREEE )
* Bhikkhu Bodhi (tr.), “SN 48 Indriya-samyutta F3HHFE,” The Connected Discourses of the Buddha,

Boston: Wisdom, 2000, pp. 1668-1708.

* Nanamoli, Bhikkhu Bodhi (tr.), “152: Indriyabhavana Sutta: The Development of the Faculties,” The
Middle Length Discourses of the Buddha: A New Translation of the Majjhima Nikaya, Somerville:
Wisdom, 2005, pp. 1147-1151. ( (& 4% - 55 282 4%) )
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553 48 2017/09/29 [ BEITEE ) ¢ (N (A) FE)
*E R EE (M EES ) ( Semyutta Nikdya ) 2 (F R ZATEH — )
(Pathama-pubbe sambodha-sutta )~ { NgHILEE— ) ( Pathama-aparijanana-sutta ) ~
BETMRELFE — ) (Pathama-samugghata-sappaya-sutta ) ~ E%Z%[ﬁﬁi\«?
(Avijjd-pahdna-sutta)‘ (HSREZ2 4K ) ( Suninata-loka-sutta )~ { FEVRI P A &K
( Pathama-na-tumhakam-sutta ) * Bhikkhu Bodhi (tr.), “SN 35.13,” “SN 35.26,” “SN
35.31,” “SN 35.53,” “SN 35.85,” “SN 35.101,” The Connected Discourses of the
Buddha, Boston: Wisdom, 2000, pp. 1136-1137, 1141-1142, 1145-1146, 1148,
1163-1164, 1181-1182. Cf. (fa[&4% - 55 13 4% - F4K)  (HHFCHAE HEEE
V1 RBCCHLLE) - H 115-124.
* SN 35.13 (FHZE 7 Fijg&5— ) : At Savatthi. “Bhikkhus, before my enlightenment,

‘U]IH

while I was still a bodhisatta, not yet fully enlightened, it occurred to me: ‘What is the
gratification, what is the danger, what is the escape in the case of the eye? What is the
gratification, what is the danger, what is the escape in the case of the ear ... the
nose ... the tongue ... the body ... the mind?’

“Then, bhikkhus, it occurred to me: ‘The pleasure and joy that arise in dependence on
the eye: this is the gratification in the eye. That the eye is impermanent, suffering, and
subject to change: this is the danger in the eye. The removal and abandonment of
desire and lust for the eye: this is the escape from the eye.

“‘The pleasure and joy that arise in dependence on the ear ... the nose ... the

tongue ... the body ... the mind: this is the gratification in the mind. That the mind is



impermanent, suffering, and subject to change: this is the danger in the mind. The
removal and abandonment of desire and lust for the mind: this is the escape from the
mind.’

“So long, bhikkhus, as I did not directly know as they really are the gratification, the
danger, and the escape in the case of these six internal sense bases, I did not claim to
have awakened to the unsurpassed perfect enlightenment in this world with its devas,
Mara, and Brahma, in this generation with its ascetics and brahmins, its devas and
humans. But when I directly knew all this as it really is, then I claimed to have
awakened to the unsurpassed perfect enlightenment in this world with ... its devas
and humans.

“The knowledge and vision arose in me: ‘Unshakable is my liberation of mind; this is
my last birth; now there is no more renewed existence.’”

* SN 35.26 ( A i@F148sE— ) : At Savatthi. “Bhikkhus, without directly knowing and
fully understanding the all, without developing dispassion towards it and abandoning
it, one is incapable of destroying suffering.

“And what, bhikkhus, is that all without directly knowing and fully understanding
which, without developing dispassion towards which and abandoning which, one is
incapable of destroying suffering?

“Without directly knowing and fully understanding the eye, without developing
dispassion towards it and abandoning it, one is incapable of destroying suffering.
Without directly knowing and fully understanding forms ... eye-consciousness ...
eye-contact ... and whatever feeling arises with eye-contact as condition ... without
developing dispassion towards it and abandoning it, one is incapable of destroying
suffering.

“Without directly knowing and fully understanding the ear ... the mind ... and
whatever feeling arises with mind-contact as condition ... without developing
dispassion towards it and abandoning it, one is incapable of destroying suffering.
“This, bhikkhus, is the all without directly knowing and fully understanding which ...
one is incapable of destroying suffering.

“Bhikkhus, by directly knowing and fully understanding the all, by developing
dispassion towards it and abandoning it, one is capable of destroying suffering.

“And what, bhikkhus, is that all by directly knowing and fully understanding which,
by developing dispassion towards which and abandoning which, one is capable of
destroying suffering?

“By directly knowing and fully understanding the eye ... the mind ... and whatever



feeling arises with mind-contact as condition ... by developing dispassion towards it
and abandoning it, one is capable of destroying suffering.

“This, bhikkhus, is the all by directly knowing and fully understanding which ... one
is capable of destroying suffering.”

* SN 35.31 (& R4 EE— ): “Bhikkhus, I will teach you the way that is suitable
for uprooting all conceivings. Listen to that....

“And what, bhikkhus, is the way that is suitable for uprooting all conceivings? Here,
bhikkhus, a bhikkhu does not conceive the eye, does not conceive in the eye, does not
conceive from the eye, does not conceive, ‘The eye is mine.” He does not conceive
forms ... eye-consciousness ... eye-contact ... and as to whatever feeling arises with
eye-contact as condition—whether pleasant or painful or neither-painful-nor-
pleasant—he does not conceive that, does not conceive in that, does not conceive
from that, does not conceive, ‘That is mine.” For, bhikkhus, whatever one conceives,
whatever one conceives in, whatever one conceives from, whatever one conceives as
‘mine’—that is otherwise. The world, becoming otherwise, attached to becoming,
seeks delight only in becoming.

“He does not conceive the ear ... ... He does not conceive the mind ... and as to
whatever feeling arises with mind-contact as condition ... he does not conceive that,
does not conceive in that, does not conceive from that, does not conceive, ‘That is
mine.” For, bhikkhus, whatever one conceives, whatever one conceives in, whatever
one conceives from, whatever one conceives as ‘mine’—that is otherwise. The world,
becoming otherwise, attached to becoming, seeks delight only in becoming.
“Whatever, bhikkhus, is the extent of the aggregates, the elements, and the sense
bases, he does not conceive that, does not conceive in that, does not conceive from
that, does not conceive, ‘That is mine.’

“Since he does not conceive anything thus, he does not cling to anything in the world.
Not clinging, he is not agitated. Being unagitated, he personally attains Nibbana. He
understands: ‘Destroyed is birth, the holy life has been lived, what had to be done has
been done, there is no more for this state of being.’

“This, bhikkhus, is the way that is suitable for uprooting all conceivings.”
* SN 35.53 (4EHH 7 #Br4% ) . At Savatthi. Then a certain bhikkhu approached the

Blessed One, paid homage to him, sat down to one side, and said to him:
“Venerable sir, how should one know, how should one see, for ignorance to be
abandoned and true knowledge to arise?”

“Bhikkhu, when one knows and sees the eye as impermanent, ignorance is abandoned



and true knowledge arises. When one knows and sees forms as impermanent ... When
one knows and sees as impermanent whatever feeling arises with mind-contact as
condition—whether pleasant or painful or neither-painful-norpleasant—ignorance is
abandoned and true knowledge arises. When one knows and sees thus, bhikkhu,
ignorance is abandoned and true knowledge arises.”

* SN 35.85 ({5 E2Z=4% ) : Then the Venerable Ananda approached the Blessed
One ... and said to him: “Venerable sir, it is said, ‘Empty is the world, empty is the
world.” In what way, venerable sir, is it said, ‘Empty is the world’?”

“It is, Ananda, because it is empty of self and of what belongs to self that it is said,
‘Empty is the world.” And what is empty of self and of what belongs to self? The eye,
Ananda, is empty of self and of what belongs to self. Forms are empty of self and of
what belongs to self. Eye-consciousness is empty of self and of what belongs to self.
Eye-contact is empty of self and of what belongs to self.... Whatever feeling arises
with mind-contact as condition—whether pleasant or painful or neither-painful-nor-
pleasant—that too is empty of self and of what belongs to self.

“It is, Ananda, because it is empty of self and of what belongs to self that it is said,
‘Empty is the world.”” (Cf. { e[ &L - 55 190 & - /VZ28E) 5 (T SRSCH i e
E VRO E) - B 128-142~)

* SN 35.101 (FEMRMIpTA&KE : “Bhikkhus, whatever is not yours, abandon it.
When you have abandoned it, that will lead to your welfare and happiness. And what
is it, bhikkhus, that is not yours? The eye is not yours: abandon it. When you have
abandoned it, that will lead to your welfare and happiness. Forms are not yours ...
Eye-consciousness is not yours ... Eye-contact is not yours ... Whatever feeling
arises with eye-contact as condition—whether pleasant or painful or
neither-painful-nor-pleasant—that too is not yours: abandon it. When you have
abandoned it, that will lead to your welfare and happiness.

“The ear is not yours ... ... The mind is not yours ... Whatever feeling arises with
mind-contact as condition ... that too is not yours: abandon it. When you have
abandoned it, that will lead to your welfare and happiness.

“Suppose, bhikkhus, people were to carry off the grass, sticks, branches, and foliage
in this Jeta’s Grove, or to burn them, or to do with them as they wish. Would you
think: ‘People are carrying us off, or burning us, or doing with us as they wish’?”
“No, venerable sir. For what reason? Because, venerable sir, that is neither our self
nor what belongs to our self.”

“So too, bhikkhus, the eye is not yours ... Whatever feeling arises with mind-contact



as condition ... that too is not yours: abandon it. When you have abandoned it, that
will lead to your welfare and happiness.” (Cf. (FE[A[=4% - 55295 &)  ({HFHC

AR BB V ¢ (FhEBCCIEE L) - 1 47-50.)

(F2E e ]38 )
* Bhikkhu Bodhi (tr.), “SN 35 Sal-ayatana-samyutta 75( A )EEFEFE,” The Connected Discourses of the
Buddha, Boston: Wisdom, 2000, pp. 1133-1259.
* Bhikkhu Nanamoli, Bhikkhu Bodhi (tr.), “137: Salayatanavibhanga Sutta: The Exposition of the
Sixfold Base,” The Middle Length Discourses of the Buddha: A New Translation of the Majjhima
Nikaya, Somerville: Wisdom, 2005, pp. 1066-1073. ({ F1fa[-&4% - 25 163 4% - 73 Hl/SNEELL ) T. 26, vol.
1, pp. 692b-694b.)
* Nanamoli, Bhikkhu Bodhi (tr.), “149: Mahdsalayatanika Sutta: The Great Sixfold Base,” The Middle
Length Discourses of the Buddha: A New Translation of the Majjhima Nikdya, Somerville: Wisdom,
2005, pp. 1137-1139. ( {FEFT-E4E - 55 305 4% ) )
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IR (HEFEER) (Samyutta Nikaya) 2 (FEFEFLES ) ( Dhatu-nanatta-sutta ) ~ ( f

TEfFHZE X Phassa-nanatta-sutta )~ Tt -3 2 ( 508 K X Saifia-nanatta-sutta ) ~
(A RN%4L ) (Sa-nidana-sutta ) : Bhikkhu Bodhi (tr.), “SN 14.1,” “SN 14.2,” “SN
14.7,” “SN 14.12,” The Connected Discourses of the Buddha, Boston: Wisdom, 2000,

pp. 627-628, 630-631, 635-637. Cf. (FEMTZ4E - 55 63 4% ) 5 (HH-FLSCHA [ HiL35E

sE Vo BBCCIHEL) > ] 32-35; (FEP AR - 55298 &) o (TSSO R R

iE Vo ECCHLEHL) - H 54-61.

* SN 14.1 (fEfEFLL ) : At Savatthi. “Bhikkhus, I will teach you the diversity of

elements. Listen to that and attend closely, I will speak.”

“Yes, venerable sir,” those bhikkhus replied. The Blessed One said this:

“And what, bhikkhus, is the diversity of elements? The eye element, form element,

eye-consciousness element; the ear element, sound element, ear-consciousness

element; the nose element, odour element, nose-consciousness element; the tongue

element, taste element, tongue-consciousness element; the body element,

tactile-object  element, body-consciousness element; the mind element,

mental-phenomena element, mind-consciousness element. This, bhikkhus, is called

the diversity of elements.”

* SN 14.2 ( fEfdEAFHLL ) : At Savatthi. “Bhikkhus, it is in dependence on the diversity of

elements that there arises the diversity of contacts. And what, bhikkhus, is the

diversity of elements? The eye element, the ear element, the nose element, the tongue



element, the body element, the mind element. This is called the diversity of elements.
“And how is it, bhikkhus, that in dependence on the diversity of elements there arises
the diversity of contacts? In dependence on the eye element there arises eye-contact;
in dependence on the ear element there arises ear-contact; in dependence on the nose
element there arises nose-contact; in dependence on the tongue element there arises
tongue-contact; in dependence on the body element there arises body-contact; in
dependence on the mind element there arises mind-contact. It is in this way, bhikkhus,
that in dependence on the diversity of elements there arises the diversity of contacts.”
* SN 14.7 (fEENLSZIE (B8 ) 48 ) @ At Savattht. “Bhikkhus, it is in dependence
on the diversity of elements that there arises the diversity of perceptions; in
dependence on the diversity of perceptions that there arises the diversity of intentions;
in dependence on the diversity of intentions that there arises the diversity of desires;
in dependence on the diversity of desires that there arises the diversity of passions; in
dependence on the diversity of passions that there arises the diversity of quests.

“And what, bhikkhus, is the diversity of elements? The form element ... the
mental-phenomena element. This, bhikkhus, is called the diversity of elements.

“And how is it, bhikkhus, that in dependence on the diversity of elements there arises
the diversity of perceptions ... that in dependence on the diversity of passions there
arises the diversity of quests?

“In dependence on the form element there arises perception of form; in dependence
on perception of form there arises intention regarding form; in dependence on
intention regarding form there arises desire for form; in dependence on desire for
form there arises passion for form; in dependence on passion for form there arises the
quest for form....

“In dependence on the mental-phenomena element there arises perception of mental
phenomena; in dependence on perception of mental phenomena there arises intention
regarding mental phenomena; in dependence on intention regarding mental
phenomena there arises desire for mental phenomena; in dependence on desire for
mental phenomena there arises passion for mental phenomena; in dependence on
passion for mental phenomena there arises the quest for mental phenomena.

“It is in this way, bhikkhus, that in dependence on the diversity of elements there
arises the diversity of perceptions ... that in dependence on the diversity of passions
there arises the diversity of quests.”

* SN 14.12 (#H¥AR4%4% ) . At Savatthi. “Bhikkhus, sensual thought arises with a

source, not without a source; thought of ill will arises with a source, not without a



source; thought of harming arises with a source, not without a source. And how is this
so?

“In dependence on the sensuality element there arises sensual perception; in
dependence on sensual perception there arises sensual intention; in dependence on
sensual intention there arises sensual desire; in dependence on sensual desire there
arises sensual passion; in dependence on sensual passion there arises a sensual quest.
Engaged in a sensual quest, the uninstructed worldling conducts himself wrongly in
three ways—with body, speech, and mind.

“In dependence on the ill will element there arises perception of ill will; in
dependence on perception of ill will there arises intention of ill will; in dependence on
intention of ill will there arises desire [driven by] ill will; in dependence on desire
[driven by] ill will there arises passion [driven by] ill will; in dependence on passion
[driven by] ill will there arises a quest [driven by] ill will. Engaged in a quest [driven
by] ill will, the uninstructed worldling conducts himself wrongly in three ways—with
body, speech, and mind.

“In dependence on the harmfulness element there arises perception of harming; in
dependence on perception of harming there arises intention to harm; in dependence on
intention to harm there arises desire to harm; in dependence on desire to harm there
arises passion to harm; in dependence on passion to harm there arises a quest to harm.
Engaged in a quest to harm, the uninstructed worldling conducts himself wrongly in
three ways—with body, speech, and mind.

“Suppose, bhikkhus, a man would drop a blazing grass torch into a thicket of dry
grass. If he does not quickly extinguish it with his hands and feet, the creatures living
in the grass and wood will meet with calamity and disaster. So too, if any ascetic or
brahmin does not quickly abandon, dispel, obliterate, and annihilate the unrighteous
perceptions that have arisen in him, he dwells in suffering in this very life, with
vexation, despair, and fever; and with the breakup of the body, after death, a bad
destination may be expected for him.

“Bhikkhus, thought of renunciation arises with a source, not without a source; thought
of non-ill will arises with a source, not without a source; thought of harmlessness
arises with a source, not without a source. And how is this so?

“In dependence on the renunciation element there arises perception of renunciation; in
dependence on perception of renunciation there arises intention of renunciation; in
dependence on intention of renunciation there arises desire for renunciation; in

dependence on desire for renunciation there arises passion for renunciation; in
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dependence on passion for renunciation there arises a quest for renunciation. Engaged
in a quest for renunciation, the instructed noble disciple conducts himself rightly in
three ways—with body, speech, and mind.
“In dependence on the non-ill will element there arises perception of non-ill will; in
dependence on perception of non-ill will there arises intention of non-ill will; in
dependence on intention of non-ill will there arises desire [guided by] non-ill will; in
dependence on desire [guided by] non-ill will there arises passion [guided by] non-ill
will; in dependence on passion [guided by] non-ill will there arises a quest [guided by]
non-ill will. Engaged in a quest [guided by] non-ill will, the instructed noble disciple
conducts himself rightly in three ways—with body, speech, and mind.
“In dependence on the harmlessness element there arises perception of harmlessness;
in dependence on perception of harmlessness there arises intention of harmlessness; in
dependence on intention of harmlessness there arises desire for harmlessness; in
dependence on desire for harmlessness there arises passion for harmlessness; in
dependence on passion for harmlessness there arises a quest for harmlessness.
Engaged in a quest for harmlessness, the instructed noble disciple conducts himself
rightly in three ways—with body, speech, and mind.

“Suppose, bhikkhus, a man would drop a blazing grass torch into a thicket of dry
grass. If he quickly extinguishes it with his hands and feet, the creatures living in the
grass and wood will not meet with calamity and disaster. So too, if any ascetic or
brahmin quickly abandons, dispels, obliterates, and annihilates the unrighteous
perceptions that have arisen in him, he dwells happily in this very life, without
vexation, despair, and fever; and with the breakup of the body, after death, a good
destination may be expected for him.”

(F2E e ]38 )

* Bhikkhu Bodhi (tr.), “SN 14 Dhatu-samyutta 55 A8E,” The Connected Discourses of the Buddha,
Boston: Wisdom, 2000, pp. 627-650.

* Bhikkhu Nanamoli, Bhikkhu Bodhi (tr.), “115: Bahudhdtuka Sutta: The Many Kinds of Elements,”
The Middle Length Discourses of the Buddha: A New Translation of the Majjhima Nikaya, Somerville:
Wisdom, 2005, pp. 925-930. ({ [ 4% - 55 181 4% - 2 54K ) T. 26, vol. 1, pp. 723a-724c¢.) * Bhikkhu
* Nanamoli, Bhikkhu Bodhi (tr.), “140: Dhatuvibhanga Sutta: The Exposition of the
Elements,” The Middle Length Discourses of the Buddha: A New Translation of the Majjhima Nikaya,
Somerville: Wisdom, 2005, pp. 1087-1096. ( { Ffa[&4% - 5 162 &% - 73 RI/NF LK) » T. 26, vol. 1, pp.

690a-692b.)
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* Bhikkhu Bodhi (tr.), “AN 10.51,” The Numerical Discourses of the Buddha: A
Translation of the Anguttara Nikaya, Boston: Wisdom, 2012, pp. 1042-1043. ( { ]
S 11088 - GELLE) T, 26, vol. 1, pp. 598¢-599b.)

On one occasion the Blessed One was dwelling at Savatthi in Jeta’s Grove,
Anathapindika’s Park. There the Blessed One addressed the bhikkhus: “Bhikkhus!”
“Venerable sir!” those bhikkhus replied. The Blessed One said this:

“Bhikkhus, a bhikkhu who is not skilled in the ways of others’ minds [should train]: ‘I
will be skilled in the ways of my own mind.’ It is in this way that you should train
yourselves.

“And how is a bhikkhu skilled in the ways of his own mind? It is just as if a woman
or a man—young, youthful, and fond of ornaments—would look at her or his own
facial reflection in a clean bright mirror or in a bowl of clear water. If they see any
dust or blemish there, they will make an effort to remove it. But if they do not see any
dust or blemish there, they will be glad about it; and their wish fulfilled, they will
think, ‘How fortunate that I’'m clean!” So too, self-examination is very helpful for a
bhikkhu [to grow] in wholesome qualities.

“[One should ask oneself:] (1) ‘Am I often given to longing or without longing? (2)
Am I often given to ill will or without ill will? (3) Am I often overcome by dullness
and drowsiness or free from dullness and drowsiness? (4) Am I often restless or calm?
(5) Am I often plagued by doubt or free from doubt? (6) Am I often angry or without
anger? (7) Is my mind often defiled or undefiled? (8) Is my body often agitated or
unagitated? (9) Am I often lazy or energetic? (10) Am I often unconcentrated or
concentrated?’

“If, by such self-examination, a bhikkhu knows: ‘I am often given to longing, given to
ill will, overcome by dullness and drowsiness, restless, plagued by doubt, angry,
defiled in mind, agitated in body, lazy, and unconcentrated,” he should put forth
extraordinary desire, effort, zeal, enthusiasm, indefatigability, mindfulness, and clear
comprehension to abandon those same bad unwholesome qualities. Just as one whose
clothes or head had caught fire would put forth extraordinary desire, effort, zeal,
enthusiasm, indefatigability, mindfulness, and clear comprehension to extinguish [the
fire on] his clothes or head, so too that bhikkhu should put forth extraordinary desire,
effort, zeal, enthusiasm, indefatigability, mindfulness, and clear comprehension to
abandon those same bad unwholesome qualities.

“But if, by such self-examination, a bhikkhu knows: ‘I am often without longing,
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without ill will, free from dullness and drowsiness, calm, free from doubt, without
anger, undefiled in mind, unagitated in body, energetic, and concentrated,” he should
base himself on those same wholesome qualities and make a further effort to reach the
destruction of the taints.”

« (HhfaEgE - 5 101 48 - B F4KE) 0 T. 26, vol. 1, pp. 588a-589a. (Bhikkhu
Nanamoli, Bhikkhu Bodhi (tr.), “20: Vitakkasanthana Sutta: The Removal of
Distracting Thoughts,” The Middle Length Discourses of the Buddha, Somerville:
Wisdom, 2005, pp. 211-214.)

(F2E e ]38 )

* Bhikkhu Nanamoli, Bhikkhu Bodhi (tr.), “19: Dvedhavitakka Sutta: Two Kinds of Thought,” The
Middle Length Discourses of the Buddha: A New Translation of the Majjhima Nikaya, Somerville:
Wisdom, 2005, pp. 207-210. ( { FE4E - 55 102 4% - :&4%) » T. 26, vol. 1, pp. 589a-590a.)

* Bhikkhu Nanamoli, Bhikkhu Bodhi (tr.), “106: Anefijasappaya Sutta: The Way to the Imperturbable,”
The Middle Length Discourses of the Buddha: A New Translation of the Majjhima Nikaya, Somerville:
Wisdom, 2005, pp. 869-873. ( { HFfa &4 - 55 75 48 - JFREHELL) 0 T. 26, vol. 1, pp. 542b-543b.)
* Bhikkhu Nanamoli, Bhikkhu Bodhi (tr.), “114: Sevitabbasevitabba Sutta: To Be Cultivated and Not
to Be Cultivated,” The Middle Length Discourses of the Buddha: A New Translation of the Majjhima
Nikaya, Somerville: Wisdom, 2005, pp. 913-924. ( { f1fa[&4% - 25 109 &% - HELL4K) > T. 26, vol. 1,
p. 598b-c; Bhikkhu Bodhi (tr.), “AN 10.54,” The Numerical Discourses of the Buddha: A Translation

of the Anguttara Nikaya, Boston: Wisdom, 2012, pp. 1404-1407.)

55 6 34 2017/10/20 [ BEyTER ) ¢ [ PUEME )~ (08 )

* (HEFEIS4K - 55 39 &%) 5 T. 99, vol. 2, pp. 8c-9a. (Bhikkhu Bodhi (tr.), “SN 22.54,”
The Connected Discourses of the Buddha, Boston: Wisdom, 2000, pp. 891-892.)
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EREEE S e NeRREAME ) NeEREAGET - B850 258
O s m - AMEAE RN -2 - 18- 17 E BEE T INMTENRE L EE
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AERE AMET ) AMETE (3 FE » ®E 5 FRELE - Bl BEIRE - 08
T REIRAERT A ~ fiEFTE 5 fEATHL - MEPTE T - BADES TIRACT R BiTein
FIECAE - BERIAZER - o e~ 2R v/~ db - U4~ £~ 1 i
BTl - M AR ER ~ FUR - Bt B HE -

FRELAEE - SEL E MR - BESTT -

At Savatthi. “Bhikkhus, there are these five kinds of seeds. What five? Root-seeds,
stem-seeds, joint-seeds, cutting-seeds, and germ-seeds as the fifth. If these five kinds
of seeds are unbroken, unspoilt, undamaged by wind and sun, fertile, securely planted,
but there is no earth or water, would these five kinds of seeds come to growth,
increase, and expansion?”’

“No, venerable sir.”

“If these five kinds of seeds are broken, spoilt, damaged by wind and sun, unfertile,
not securely planted, but there is earth and water, would these five kinds of seeds
come to growth, increase, and expansion?”

“No, venerable sir.”

“If these five kinds of seeds are unbroken, unspoilt, undamaged by wind and sun,
fertile, securely planted, and there is earth and water, would these five kinds of seeds
come to growth, increase, and expansion?”’

“Yes, venerable sir.”

“Bhikkhus, the four stations of consciousness should be seen as like the earth element.
Delight and lust should be seen as like the water element. Consciousness together
with its nutriment should be seen as like the five kinds of seeds.

“Consciousness, bhikkhus, while standing, might stand engaged with form; based
upon form, established upon form, with a sprinkling of delight, it might come to
growth, increase, and expansion. Or consciousness, while standing, might stand
engaged with feeling ... engaged with perception ... engaged with volitional
formations; based upon volitional formations, established upon volitional formations,
with a sprinkling of delight, it might come to growth, increase, and expansion.
“Bhikkhus, though someone might say: ‘Apart from form, apart from feeling, apart
from perception, apart from volitional formations, I will make known the coming and

going of consciousness, its passing away and rebirth, its growth, increase, and
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expansion’—that is impossible.

“Bhikkhus, if a bhikkhu has abandoned lust for the form element, with the
abandoning of lust the basis is cut off: there is no support for the establishing of
consciousness. If he has abandoned lust for the feeling element ... for the perception
element ... for the volitional formations element ... for the consciousness element,
with the abandoning of lust the basis is cut off: there is no support for the establishing
of consciousness.

“When that consciousness is unestablished, not coming to growth, nongenerative, it is
liberated. By being liberated, it is steady; by being steady, it is content; by being
content, he is not agitated. Being unagitated, he personally attains Nibbana. He
understands: ‘Destroyed is birth, the holy life has been lived, what had to be done has
been done, there is no more for this state of being.’”

* (P S4K - 64 48 ) T. 99, vol. 2, pp. 16¢-17a. (Bhikkhu Bodhi (tr.), “SN 22.55,”
The Connected Discourses of the Buddha, Boston: Wisdom, 2000, pp. 892-894.)
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* (Pl S 4K - 55 292 4K )5 T. 99, vol. 2, pp. 82¢-83b. (Bhikkhu Bodhi (tr.), “SN 12.51,”
The Connected Discourses of the Buddha, Boston: Wisdom, 2000, pp. 586-589.)
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* (RS- g s e T ) B - 28558 T. 220 (2), vol. 7, pp. 61a-62a;
Kimura I-2: Takayasu Kimura (ed.), Pasicavimsatisahasrika Prajniaparamita: I-2,
Tokyo: Sankibo Busshorin, 2009, pp. 30-33; Edward Conze (tr.), The Large Sutra on
Perfect Wisdom with the Divisions of the Abhisamayalankara, Berkeley: University of
California Press, 1975, pp. 126-127.
x (RS - EEDUEr ) s | - 255385 T.220 (4), vol. 7, p. 763c. 220 : P. L. Vaidya
(ed.), Astasahasrika Prajiiaparamita, Darbhanga: The Mithila Institute, 1960, p. 3; U.
Wogihara (ed.), Abhisamayalamkar'alokda Prajiiaparamitavyakhya, Tokyo: The Toyo
Bunko, 1932, pp. 37-40; Edward Conze (tr.), The Perfection of Wisdom in Eight
Thousand Lines & Its Verse Summary, Bolinas: Four Seasons Foundation, 1975, p. 84;
(CHHFOCHA R HEEEE V - (hBCCIREEE) » 1 194-197.
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%510 38 2017/11/17 (BB ERE ) © [ EAMES )
* ¥ (Vasubandhu ) - (MR =13008 ) B - 2085558 5 T. 1586, vol. 31, pp. 60a-61b.
FERAMEEEA « BE - E@waE o T. 1587, vol. 31, pp. 61c-63c. Cf. (I [ i 5eH
V  EEBCCHASR L) - 424-443.

atma-dharmopacaro hi vividho yah pravartate, vijiana-pariname ’sau. parinamah sa ca tridha.

H

paficanam mila-vijfiane yatha-pratyayam udbhavah vijiananam, saha na va, taranganam yatha jale.
vijiiana-parinamo’yam vikalpo. yad vikalpyate, tena tan nasti. tenédam sarvam vijiiapti-matrakam.
sarva-bfjam hi vijianam. parinamas tatha tatha yaty anyonya-vasad. yena vikalpah sa sa jayate.
karmano vasana graha-dvaya-vasanaya saha, ksine piirva-vipake, ‘nyad vipakam janayanti tat.

yena yena vikalpena, yad yad vastu vikalpyate, parikalpita evasau svabhavo; na sa vidyate.
paratantra-svabhavas tu vikalpah pratyayodbhavah. nispannas, tasya plrvena sada rahitata tu ya.

ata eva, sa naivanyo nananyah para-tantratah; anityatadivad vacyo. nadrste *smin, sa drSyate.
tri-vidhasya svabhavasya tri-vidham nih-svabhavatam samdhaya, sarva-dharmanam desita nih-svabhavata.
prathamo laksanenaiva nih-svabhavo. parah punah na svayam-bhava. etasyéty apara nih-svabhavata.
dharmanam paramartha$ ca sa. yatas tathatapi sah, sarva-kalam tatha-bhavat. saiva vijiiapti-matrata.
yavad vijlapti-matratve vijiianam navatisthati, graha-dvayasyanusayas tavan na vinivartate.
vijliapti-matram evédam ity, api hy upalambhatah, sthapayann agratah kim-cit; tan-matre navatisthate.
yadalambanam vijiianam naivopalabhate, tada sthitam vijfiapti-matratve; grahyabhave, tad a-grahat.
acitto ‘nupalambho ’sau. jianam lokottaram ca tat. asrayasya paravrttir dvidha dausthulya-hanitah.

sa evanasravo dhatur, acintyah kusalo dhruvah sukho. vimukti-kayo ’sau. dharmakhyo *yam maha-muneh.

B 11382017/1124 [BEyrFE) © [ ZFMEL )

* (CRTTEMEEREE - AN TN RS BT ) - B - 5 (Prajfia) 5%
T. 293, vol. 10, pp. 687b-688a.
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