'V:[

J[J Sy <—f'i”5‘5“l >rg;~[El[ﬂI iy 41
ot ‘éﬂ*QZﬁﬁ@m#w

—ﬂuﬂ aJ
Tﬁ\‘

4 CHIIEY i LE:‘LHﬁ WA M
Hin W=3 TE <15 B4 Hin Bl

e R

R R SRV PR (=) o Caigt) puiese A (]
IJE W%T” . _[:\.IITS%‘HH #Hg,ﬂ #>> I/ F;&_ [El[ij(?kmrabhﬂapya -svabhavata ) -
%Eﬁi 5 =4 F[ﬁ{@cy s Ko El Eﬁi ﬁ ﬁ? (Z )~ FIH, Jjﬁr-f‘ <<13J]J]]F—Fu
r:d}) i JFQ:IE]S( s ﬁl)ﬁ" (LAl >r¥£—g[ Fri F'Ljn—ﬁg ﬁﬂ e | R N S
(e ) R
%gﬁé‘iﬁﬁxjﬂﬁid/EJTUE ST J@&’!ﬁ' H (1) > A DRSS FE (A
?Wﬁ“%%%q%i?ﬁ%ﬁwjf’@ Lﬁ@ﬁ??ﬁﬁ$?rﬁij(ﬁ
vastu-matra - [i' SLRLH P r“y@? NSRS ) I AT R T (A
e Tl gD » AT, (2) o CEPRRD (115 TEER I
AT S S i}‘[/ﬁ¥5| TP A TSR [ TR R A
el rfﬁ*f}%@'l\%y APE e rf@?ﬁu‘ﬁ"‘[‘%yJ[anfﬂﬁ?iﬁ”ﬁfv" (3)~ (2
a%@>@ﬂr$§pﬁ G TSy Ty RLEROERE T U
BT SR TR o V?EJ@%@%U YT Eg  ( THng ) e e
(@)~ THTEEER ) RUR TRt (TR SR O PR R T
%02, (rﬁifﬁﬂ i T 3 R gy (TAh ) RLEPE P - 3
P PRI I THER TR G Ty, 9 7 T

—v'r



Pt gy (CRRHR ) MR T % i ) (TR ) AR T -
P 9 TEZIEIE ) 8 e (5) ~ R <<5%J]’*'J]]F—Trﬁr%l>> E{fjrj—:ul%&? s e M (T30
J*fﬂo%ﬁﬁwm~ﬁﬁ ST TR I TS ERE T FY RS
R A A o o (O)ZTH I EL o [l EEURL ¢ [AEC <<13J]JI:IE,”=H>> s (H
W) H - ””“&Jqﬁﬁfﬁwir@%EW*JﬁTU AL
(B RIS "B 11 S TR ORI 7 i'JFﬁﬁW1r—EJ§y e
S k,gafﬂ;ﬁﬁjf -‘F‘wgg I’g%l El,lﬁ: N4 I';Erg f‘cﬁh r+ E F[J > ﬁﬂ J,;_BJIJD,—:
VE By Tk ) 3o ﬁ:”“uﬁ lﬁﬂiﬁl‘@“—?‘f’f r}“ T-S“S«E - FEE
15 HHRERL <ﬁ'“§f4§;«ﬁ> F’?EE F” r TBw»;J H 1

I

ey

ll

%ﬁ%ﬁ SR FITE ~ B3 L et (T # T ey ) Ty (T
PR g0 DA (T ) T HEEAE e

P
OKR : Janice Dean Willis, On Knowing Reality : The Tattvartha Chapter of
Asanga's Bodhisattvabhiimi : Translated with an

Introduction,Commentary,and Notes, Delihi: Motilal Banarsidass,First
Indian Edition,1982.

U.W.B : Unrai Wogihara ( 3} FLIZ=%), Bodhisattvabhimi : a statement of whole
course  of  the  Bodhisattva(being  fifteenth  section  of
Yogacarabhimi),Tokyo,Japan:Sankibo Buddhist Book Store , 1971.

(AN 42 [P (Frskd | MBI > ol S SRR 1961 -
<ﬁmﬁ>?gﬂaﬁ CHITIER) 5 CAD) P30

(F9Fa) - I - e B <<?,K%**’ﬁﬁt3:>> s ) 430
(FoaL) BN - jwﬂﬂpﬁwﬂu <<? ?}f9$§>> SN ) 14130 -
<<[ﬁﬁ;t[>> : IF_[[]’ fE <<ngIJEFF”f:tl>> SN ) 142 .

=
e
CREDY 20 - @130 (R issD) (AT ) P43 -



(e | | JDTui[ >>7F’7‘Tu (g ?yfﬁ

RS I 43
If[ﬁ—! 3 T?ru4 #JEJ [{J}

g

An Analysis of “nirabhilapya-svabhavata”
of the Tattvartha Chapter and its Criticism of

Sarvasti-vadin’s View of Language

Tung-ming Chao

National United University  Center for General Education

Lecturer

Abstract :

This article will address two issues : 1. From the perspective of Yugielun
jis records, analyze the philosophy of language of the concept
“nirabhilapya-svabhavata (the inexpressible essential nature)” in the Tattvartha
Chapter of Bodhisattvabhumi of Yogacarabhumi-sastra. 2. Expound the
Tattvartha Chapter’s criticism of Sarvasti-vadin’s view of language from the three
mistakes stated in Yugielun ji’s records.

My views on the above two issues are: (1) The “nirabhilapya-svabhavata”
is simply the “vastu-matra(the given thing itself, ultimate referent)”, which
belongs to the domain of knowledge of the supreme essential nature of all
dharmas [just like the “paramartha-satya(ultimate truth)”]; and it complements
the concept of “prajfiapti-vada-svabhava(the essential nature conceptualized by
verbal designation)” [just like the “samvrti-satya(conventional truth)”]. (2) In
Yugielun ji the “vastu-matra” of “nirabhilapya-svabhavata” means pure

“ paratantra-svabhava(the ‘dependent on others to arise’ self-nature)” and
“parinispanna-svabhava(the ‘perfect accomplished real’ self-nature)”. The
“parikalpita-svabhava(the  ‘everywhere schematizing what 1is grasped’
self-nature)” and foul “paratantra-svabhava” belong to the domain of



“prajiapti-vada-svabhava”, which is the domain of verbal designations. (3) The
establishment of the “vastu-matra” of “nirabhilapya-svabhavata® in the
Tattvartha Chapter is to clarify the concept “Simyata(emptiness)” and to establish
the “su-grhita sinyata(emptiness correctly apprehended)”’[or the “Middle Path”]
that distances itself from the errors “samaropa-abhinivesa(affirming error)” and
“apavada-abhinivesa(denigrating error)”. 4) The error
“samaropa-abhinivesa(affirming error/the attachment of affirming too much)”
refers to Sarvasti-vadin’s mistaken view of language. They don’t realize that
only the “vastu-matra” of “nirabhilapya-svabhavata” is authentic reality. Instead,
they mistakenly view the “referent(dharmas [such as “form,” etc.] conceptualized
by our mind)” to have its own “svabhava(self-nature)” or “substance”. In fact,
both the “name(names [such as “form,” etc.] of the dharmas) ” and the “referent”
belong to the domain of verbal designations of “prajfapti-vada-svabhava”. (5)
According to Yugielun ji’s records, Sarvasti-vadin’s view of language has three
mistakes : ‘(D If we assign many different referring names for a thing, then the
same one thing will have many different substances. 2 Things do not have
substances before we assign referring names. (3 We have cognition of things
before we assign referring names to them.” (6) It must be noted that, according
to Yugielun ji’s records, the Tattvartha Chapter establishes the philosophy of
language that ‘all dharmas are  “prajfapti-matram(only a designation)” * [the
domain of verbal designations of “prajfiapti-vada-svabhava] and that ‘verbal
designations refer to the authentic reality(“vastu-matra”) [the domain of the
reality “nirabhilapya-svabhavata” , and free from verbal conceptual construction].
And the “vastu-matra” of “nirabhilapya-svabhavata” is what really exists and is
used to explain the concept “Simyata(emptiness)”. This concept “vastu-matra(the
given thing itself)” is different from the Yogacara Buddhism’s famous concept
“vijaapti-matra(consciousness only)”, and this explanation clarifies the
Madhyamika Buddhism’s concept “Sunyata®, the so-called “su-grhita
Simyata(emptiness correctly apprehended)”.
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prajiapti-vada-svabhava (the essential nature conceptualized by verbal
designation),
nirabhilapya-svabhavata (the inexpressible essential nature),
name (names [such as “form,” etc.] of the dharmas),
referent (dharmas [such as “form,” etc.] conceptualized by our mind),
ultimate referent (vastu-matra, the given thing itself),
samaropa-abhinivesa (affirming error/the attachment of affirming too much),
su-grhita Sunyata (emptiness correctly apprehended),
philosphy of language



