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Ethical Thinkingin Coping with Sensual Desresfrom the
Per spective of Progresson on the Path to Enlightenment:
Based on the 12th Assambly of the Sutras of the Perfection of Wisdom

Tsai, Yao-ming’

Abstract

This article focuses on the sensual desires whichodistrate a
discourse in ethical thinking contextualized in timation of
enlightenment. In other words, under the contextufivating in the
Path to Enlightenment and from the perspective gbing with
sensual desires, this article intends to consthetexperience in the
ethical thinking concerning sensual desires. Assiligtitle states, the
main textual source comes from th2th Assembly of the Sutras of the
Perfection of Wisdopi.e.,the Section orsilaparamita.

There are seven sections in this article. Sectiare, o
“Introduction,” brings out the main theme of thesearch and
delineates its outline. Section two, “Literary Rewj” summarizes
researches of sensual desires in fields suchig#ored studies, culture
studies, inter-religious studies, and Buddhist istsidSection three
defines and discusses sensual desires and how abeastivities
function in terms of desires. From a grander saufpdsion and in a
simple way, section four explicates several issafehe Section on

Silaparamita, including the main theme, meaning of cultivatibasic
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guestions of concern, aims in ethical thinking, authlime altitude
arisen. In addition to deciphering the main teaghiof the scripture,
it also serves as a basis for further ethical disicun. Section five
intends to formulate a broader aspect of the skeleind frame of
reference that thBection orSilaparamita reveals regarding the topics
related to daily life. Based on the ethical pritegof theSection on
Silaparamita, section six highlights its ethical thinking angndmic
ethical implementations, especially focusing on ¢lelic birth and
death resulted from sensual desires and the etthizdding that the
Path to Enlightenment beacons. Section seven abeglthe small
step this research made and the important findtrrgsealed.

Ethical thinking concerning the sensual desirehd@Section on
Silaparamitz can be summarized in the following six viewpoirfsst
of all, one of the fundamental principles in theisare states clearly
that Bodhisattvas cultivate diligently to achieviee tunsurpassed
enlightenment. Under the circumstance of not dijngs from
cultivation, it is acceptable for Householder Baditivas to enjoy
sensual desires; it does not violate any precd@®dhisattvas in this
situation. Second, it is imperative to realize plagential shortcomings
to which sensual desires evolve, includkhga (affliction; defilement)
and attachments. Bodhisattvas should not let tletcimings grow
freely and violate precepts or diminish the profasasl cultivation.
Possible preventions should be taken, such ashdetafrom the ten
unwholesome actions, to strengthen the will poweovercome and
suppress those shortcomings and to solidify pradfeat cultivation.
Third, once inappropriate thoughts associated wi#hsual desires

emerge, Bodhisattvas should act out the professauttavation in the
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Path to Enlightenment, such as initiating bwalhi-citta to exemplify

the correctional ability of ethics and to prevemnfi being trapped in
the dilemma of ill-fated sensual desires. Foutikktesa derived from

sensual desires which are driven by the cyclihlidrid death provides
a great opportunity for Bodhisattvas to cultivateattP to

Enlightenment. Under this circumstance, sensualirafesare

beneficent. Fifth, if the cultivation is not diredt toward the Path to
Enlightenment, regardless the time spent, it caleoteferred to as
practice of Bodhisattvas, nor is it considered gsefonal in ethics. By
the same token, the time spent andkie¢a that drives the long-term
lifespan do not facilitate practice of Bodhisattvdbus are not
recognized as professional in ethics. Sixth, onlyemv the sensual
desires or cyclic birth and death are directed tdw®ath to

Enlightenment and with the facilitators on the PathEnlightenment,
the entire procedure will be considered as pradesgiin ethics. In the
same light, the sensual desires or cyclic birth dadth under this
context could greatly facilitate practice of Bodiitsas and can be

highly praised.

Keywor ds. sensual desires, ethics, Path to Enlightenn&ritas of
the Perfection of Wisdgrsilaparamita



