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元曉的相違決定量及與文軌的互動＊

湯銘鈞＊＊

摘　要

在東亞因明傳統中，元曉以他針對玄奘唯識比量的相違決定

量著稱於世。過去一直以為相違決定量傳到中國，遭到窺基的批

判以後便不再有下文。但實際遠非如此。窺基不僅不是第一個批

判相違決定量的學者，元曉後來更對來自當時中國的批判作出過

回應。本文通過重新考察日韓學者新近研究發現的文軌《十四過

類疏》中討論唯識比量和相違決定量的文字，試圖揭示有關文軌

與元曉之間關係的一系列新事實，即：

2019.03.26收稿，2019.06.21通過刊登。
* 本文為筆者向「《判比量論》的寫本與思想」研討會（Panbiryangnon [判比
量論 ], its manuscript and thought, Nov. 30, 2018, Dongguk University, Seoul）
提交的英文稿（Wǒnhyo’s Antinomic Inference and Mungwe）基礎上補充改
寫而成。在撰寫過程中，曾蒙師茂樹教授（花園大學）、岡本一平博士（慶
応義塾大學）、李在信博士（復旦大學）、甘沁鑫博士（東國大學）惠予資

料、提供信息。筆者又曾以本文在中國人民大學（宗教學術講座之總第 248
期，2019年 5月 17日）及其他一些場合作過報告，承聽講師友惠予指正，
獲益實多。近承《臺大佛學研究》的兩位匿名審稿人悉心審讀，提供不少有

用的修改建議。謹此一併致謝！當然，文責在我。必須注意的是，金星喆教

授的論文未經授權便公佈了《判比量論》梅渓旧蔵本殘片和五島美術館所藏

殘片的資料，而岡本一平和金永錫的論文則徵得上述兩則殘片收藏者的授

權。見岡本一平，〈新出資料梅渓旧蔵本：元暁撰『判比量論』断簡につい

て〉，《佛教學報》（불교학보）第 83卷（2018年 6月），頁 89-106；金
永錫（김영석），〈원효 『판비량론』의 새로운 발굴 - 고토미술관 및 미
츠이기념미술관 소장본을 중심으로〉，《佛教學報》（불교학보）第 81卷
（2017年 12月），頁 93-115；金星喆（김성철），〈『판비량론』 신출 
필사본의 해독과 유식비량 관련 단편의 내용 분석〉，《韓國佛教學》（한
국불교학）第 84卷（2017年 12月），頁 215-247。

** 作者係復旦大學哲學學院講師。
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元曉的相違決定量的確為文軌所知，文軌在《十四過類疏》

中對該量作出了批判。文軌的批判當早於窺基的批判。而且，善

珠在《因明論疏明燈抄》中援引的一段《判比量論》文字更表

明，文軌的批判的確為元曉所知，元曉對它也的確作出了回應。

元曉回應的要點在於：相違決定量的「所立法」如果修改為「離

極成眼識」而非原先單純的「離眼識」，便能避免文軌指出的

「不共不定」過失。

本文由此進而推測：文軌《因明入正理論疏》的前半部分

（即三卷本的前兩卷）當撰寫於相違決定量到達長安之前，而後

半部分（即三卷本的第三卷《十四過類疏》）當撰寫於相違決定

量到達長安以後。至於相違決定量是否在玄奘去世以前便已到達

長安，這仍是一個有待研究的問題。

關鍵詞：因明、玄奘、唯識比量、元曉、文軌
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Wǒnhyo’s Antinomic Inference and 
His Debate with Mungwe

Tang, Ming-jun＊

Abstract

In the history of the East Asian tradition of Buddhist logic, 

Wǒnhyo元曉 is famous for his antinomic inference directed against 

Xuanzang’s inference of consciousness-only. Recent studies by 

Shigeki Moro (2017), by Ippei Okamoto (2018) and by Sung-chul Kim 

(2017) have brought into light the close relation between Mungwe 文

軌 and Wǒnhyo. They fi nd that Mungwe in the last part of his Yin ming 

ru zheng li lun shu 因明入正理論疏 has discussed an inference which 

is the same one as Wǒnhyo’s antinomic inference and that Wǒnhyo 

in a fragment of his P’an biryang non 判比量論 has cited Mungwe’s 

discussion. 

The present author, through reexamining the passages from 

Mungwe as found by Moro, Okamoto and Kim, tries to show some 

new facts concerning the relation between Mungwe and Wǒnhyo that: 

Wǒnhyo’s antinomic inference is known to Mungwe. The latter has 

offered a criticism of it. Zenju 善珠 in his Inmyō ronsho myōtō shō 因

明論疏明燈抄 cites a passage from P’an biryang non which shows 

that Mungwe’s criticism is known to Wǒnhyo and Wǒnhyo has made 

a reply to it. The point of Wǒnhyo’s reply is that his inference will 

*  Lecturer, School of Philosophy, Fudan University.
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be free from the fault as pointed out by Mungwe if the property to be 

proved of this inference is reformulated into the condition of being 

separate from the visual consciousness that is well established (離極

成眼識 ).

The fi rst part of Wǒnhyo’s discussion on the antinomic inference 

in P’an biryang non has been reconstructed by Sung-chul Kim (2017). 

The above mentioned fragment cited by Zenju could be regarded as the 

last part of Wǒnhyo’s discussion on this topic, while the middle part, 

which probably contains Wǒnhyo’s more citations from Mungwe’s 

criticism, is still missing.

At last, the present author entertains a hypothesis that the former 

part of Mungwe’s Yin ming ru zheng li lun shu, which is actually the 

source of Wǒnhyo’s knowledge of the inference of consciousness-

only, is written before the arrival of the antinomic inference in China, 

while the last part of this work, which contains a criticism of the 

antinomic inference, is written after the arrival of this inference. 

However, whether or not the antinomic inference arrives in China 

before Xauzang’s death in 664, namely, whether or not Xuanzang 

knows Wǒnhyo’s inference, is still an open question.

Keywords:  Buddhist logic, Xuanzang, inference of consciousness-

only, Wǒnhyo, Mungwe



118　臺大佛學研究．第三十八期


